for a location nearby but after the war; and Incigneri 2003 argues for Rome after the war. The dominant position found in most other commentaries is still probably Rome before the war, or, unhelpfully, "around 70 CE." Carter 2006 provides a very accessible introduction to the Roman Imperial context of the New Testament and demonstrates the implications of this for reading Matthew's Gospel in the aftermath of the war (Carter 2001) . Horsley 2004 (collected essays), Moore 2006 , and Punt 2012 demonstrate the more recent turn to postcolonial perspectives, rather than the earlier anti-imperial stance, for reading the New Testament within the Roman Empire. Mark, the Fourth Gospel, and the Revelation to John are read from a postcolonial perspective rather than a binary anti-imperial perspective, and thereby attuned to some of the hidden arts of resistance. 
Jesus, Peace, and Violence
The overwhelming majority of the scholarly literature in this area interprets Jesus in terms of some form of pacifism ("love your enemies"), despite a few sayings that seem to indicate the opposite ("I did not come to bring peace but a sword," Matthew 10:34; "the one who has no sword must sell his cloak and buy one," Luke 22:36). On the basis of this colorful Semitic language, some have argued that Jesus was in fact a revolutionary political figure akin to what used to be known as "the Zealots." Books that argue for and against this position are listed first and then followed by some major contributions to the wider debate about Jesus, peace, and violence. Jesus and "the Zealots" Brandon 1967 made the first detailed argument that Jesus was a "Zealot," but very few were persuaded by this book. The argument was revived in Aslan 2013 and has generated a much larger response at the popular level. Hengel 2011 (first published in 1961) provided the classic study on "the Zealots" as a series of related movements, and Horsley 2005 is a summary of the author's responses deconstructing the "Zealot Party" into many different revolutionary groups and movements (zealous, but not Zealots), and his disassociation of Jesus of Nazareth from them. Horsley 1993 gives his earlier more detailed arguments. An accessible yet detailed exploration of Jesus' teaching on forgiveness and violence, his actions in the temple, and his violent death. Also treats subordination (household codes and Romans 13:1-7) and divine warfare in the later New Testament texts. Published also as Killing Enmity: Violence and the New Testament (Grand Rapids, MI: Baker Academic, 2011). Surveys the use of violent language in the Synoptic parables and argues that the violence found in the Mark and Q traditions reflects the realism of everyday life, whereas the violence in the Matthean parables is intensified to an imaginary and lethal level. 
